Dasam Granth
Is it a mega-bamboozlement . .. for Sikhs ?!

Q1: Whois, . .. this so-called Dasam Granth’s
Object of Veneration ?

Or

Goddess Durga + Shiva? or qgf:he ONE ?

And

Q2: Is it authored by . .. Guru Gobind Singh Sahib ?

Please Read . .. and you decide.
(A Study: Based exclusively, on the internal evidence of the So called Dasam Granth)

Kirpal Singh Nijher, US.A.

It is an absolute fact of life, that those amongst us; who, in order to keep life
on its right track, happen to seek and follow some very timely advice from
someone upright and pious; their life runs very smoothly. Otherwise
everything ends up turning upside down.

Similarly, another fact of life is also true; wherein, more often than
not, every one of us in this race ends up in circumstances that almost
demand tackling a master/slave kind of relationship with someone being a
lord and master of the situation. As a result, to deal with such a state of
affairs, those of us, who, get into the habit of taking advice from someone
knowledgeable to deal with such a situation; in order to submit our
supplication, request, petition, appeal, plea or a follow up thanks to the
proper master; invariably ends up being successful.



Whereas, those of us looking for shortcuts and some smart gimicks,
end up choosing the path of taking erroneous advice from some ignorant
cheapshots; and as a result end up failing to recognize even the real lord and
master of the situation, let alone attaining any success. Therefore all that
awaits one with such life strategies, is repeated falls into the deceptive traps
of some devious peons of some lords; resulting into, not getting anything in
return, except ending up paying bundles of bribes resulting in
disappointments and regrets.

Interestingly, the game of everyone’s spiritual life is also, somewhat
similar to the above process. Wherein, some fortunates amongst us are able
to recognize the real spiritual lord and master of life, while others stay busy
all life chasing some peons. In the light of such a scenario let us anyalyze the
present day Sikh practices to see if they are on their Guru-intended track to
guide the Sikhs to attain their righteous spiritual life to its fullest, or are they
leading them into some oblivion.

One does not need to tell that it was Guru Nanak Sahib, the founding
father of the Sikh way of life; who, in order to guide everyone’s life in the
right direction, gave his universal message; to get detached from the
frivolous, dime a dozen kind of demigods and goddesses; and instead get
attached to the ultimate source of truth and power, the Supreme creator of
us all, The ONE “a€™.

Furthermore, to demonstrate the practicality of such a way of life
connected with the ultimate source of truth, that inspires one to lead a
truthful moral life; he not only preached, but also demonstrated such a
lifestyle by practing and living it himself, and solidifying its practice through
his nine successors. Moreover to leave their divinely inspired message for
the perpetual benefit of the human family, the Sikh Divine Masters put their
message in writting, and enshrined it themselves in the sacred Sikh scripture
of Sri Guru Granth Sahib (SGGS). In which is laid down the priceless
directions to the righteous path to spirituality.

Furthermore, regarding the maintenance of the sanctity and purity of
the divine message, Guru Sahib has provided specific instructions to the
Sikhs, to stay on guard to watch out for any adulterations attempting to
sneak in from any outside sources. These are the instructions, as per which,
first, the 3" Guru, Guru Amardas Sahib has given the following instructions,

saying;

“nfsarg fasr 99 adt 9 a<t || at 3 a9t Afsarg a=g Jo a6t a<t | Fa° a9
HeT a9 99 T oify urel || afg afa fo3 aafa aner afanr ag & A<l |l fo3 fAs ar
fafg sfenr »ofenr Sufs ug g=et | I3 s76g Afsarg arzg Jo adl aet lasl
(A91aM UsT 920)”



Meaning: . . . “Outside of the Bani (word) of the True Guru (who,
attaches one with the ultimate truth), all other Banis are false. Any Bani is
false except the True Guru’s word; therefore all other versess (outside of
True Guru’s Bani) are false. The speakers (of such alien verses) are false;
their listeners are false; and those who speak and recite (such verses) are
false as well. Such fake preachers continually chant, ‘Har, Har’ with their
tongues, but they do not know what they are saying. Those, whose
consciousness Is lured by Maya-the mammon, all that they chant, are mere
mechanical recitals. Says Nanak, “Outside of the Bani of the True Guru, all
other Banis are false. || 24 ... (SGGS: Pg 920)

Next, re-emphasizing the earlier advise, given by the 3rd Guru Sahib,
to stay cautious and on guard against the confusions and ill effects of the
meaningless surrounding writings; the Tenth Guru, Gobind Singh Sahib also
issued his order stating; “As faus & g1 I | arg #fa§ 9t 1I” meaning, “It
Is an order to all Sikhs, to accept Guru Granth Sahib as their eternal Guru”.

In other words: O my Sikhs, it is my order that for the guidance of
your spiritual life, you will accept Guru Granth Sahib as your ONE and the
only ONE eternal guide. Which means that you, even by mistake, will not fall
as a prey to the trap of any manipulations or deceptions of any other Granth
or writings.

Therefore, to see, as to; . . . what have the Sikhs done? Or are doing?
That the Guru Sahib has directed them to do! Or, is it? That guided and
allured by the arrogance of their, own self-willed =3 they are ending up
putting their spiritual train on the wrong tracks by abandoning the Guru
directed Highway of spiritual guidance. To investigate it, let us have a little
peep into the modern day Code of conduct, the Sikh Rehat Maryada, that
shapes up the Sikh thought in a major way.

There is absolutely no doubt that in the present day Code of Sikh
Conduct, the Sikh Rehat Maryada, honouring the Guru Sahib’s order of “arg
wfs§ ata”, the following words as a lip service, are definitely inserted.
Which states that, “+t arg stg =fog © =99 (39) fard wi3d g wEUs &df sga | .. .7
i.e. like Guru Granth Sahib no other book should be installed as an equal” of
SGGS.

However when it comes to the reality of maintaining the sanctity and
supremacy of SGGS and its Guru revealed Lord and Master the “a€”; then
one finds the actual reality of the situation to be quite different. Wherein a
paper tigeress maid-servant seems to be the actual in-charge occupier of the
SGGS podium; . . . a) through the acts of placement of other Granths



(glorifying the maid) on the podium as co-equals of SGGS, and . . . b)
through the consistent daily recitals of poems and prayers from those other
Granths in praise of the occupying maid-servant.

The irony of the existence of such a situation is that, it is the type of
maid-servant goddess, regarding whose worshippers, the Guru Granth
Sahib’s very clear warning is; “srag &fs et a8 fmiafa Heyy »iu wifamrsr || afs
dat saifs agfa f3s fsefo fsard um msr llal (@@ UsT aa3t)” meaning
“Forsaking their Lord and Master, the blind, ignorant, and self-willed
manmukhs dwell on His maid servant, the Maya. They slander those who
worship their Lord and Master; therefore they are nothing but like beasts,
devoid of any divine guide. | 2 |”

It seems that today’s Sikh world, guided by its in vogue “Sikh Rehat
Maryada” is busy in every step of its way, in sidelining its real Lord and
Master, the “a€™, in favour of their full scale remembrance of a mere maid
servant emt, branded as a goddess. It does not matter, whether such a Sikh
is trying to approach some higher entity of veneration for admiration, or is
trying to make a supplication, submitting a request, or trying to convey
some sort of thanks.

No question, that hearing any, above kind of comment regrading the
state of any Sikh (let alone majority of the Sikhs) seems pretty strange,
unbelievable and impossible. Especially about those kind of proud Sikhs, who
boastfully claim to belong to the most modern faith on the globe.

Therefore, given that, can any such remarks be true, about any such
Sikhs? Whom, some much craftier crackerjacks have been able to put, on a
path to such an oblivion of quagmires; that he/she is not left capable to even
realize anymore, the status of the entities, that he or she is busy rubbing
their noses in front of. Therefore, in order to analyze the real cause of such
an involvement of majority of Sikhs, in the practice of rubbing their noses
(i.e. supplicating) at the wrong places; let us have an in depth look at the
present day Sikh Code of Conduct; to find, if some misguidance is coming
from the Sikh Rehat Maryada itself.

Pretty much majority of the Sikhs know, that for the guidance of
spiritual life of a Sikh the present day “Sikh Rehat Maryada” mandates the
daily reading of the following compositions;

1) For Ardas; Vaar Sri Bhagauti Jee Kee.

2) Morning prayer: Japu, Jaapu and Ten Swayas.

3) Evening prayer: * Guru Granth Sahib’s 9 Shabads (From “so dar” to Saran
paray kee rakhho sarmaa”.



* Kabio baach Benti Chaupai Patshahi 10 (“Hamree karo

haath de rachha” to “Dushat dokhe tay lehu bachaa-ee”.

* Swayaa: (Paain gahay jab te tumray . . .), and Dohraa

(Sagal duar ko Chhad kay . . )

* Anand Sahib: First five, and the last Paurhees.

* Mundavanee, and * Slok M: 5 “Teraa keetaa Jato nahee).
4) At night: Sohilaa.

Problem; in the present day “Sikh Rehat Maryada”:

Just by having a casual look on the above mentioned requirement of
the daily reading of compositions; one finds that in it (for some unkown
reasons) are included the following compositions that are not a part of Sri
Guru Granth Sahib; and hence are an open and direct violation of the Guru

Gobind Singh Sahib’s order of “arg yfa§& ata”.

1) Ardas; * Vaar Sri Bhagauti Jee Kee.
2) In the morning: * Jaapu and Ten Swayas.
3) Evening: * Kabio baach Benti Chaupai Patshahi 10 (“Hamree karo

haath de rachha” to “Dushat dokhe tay lehu bachaa-ee”.
* Swayaa: (Paain gahay jab te tumray . . ), and
* Dohraa (Sagal duar ko Chhad kay . . .)

Even though, by giving them a title of “Patshahi 10” quite a successful
(and abnoxious?) attempt has been made to connect all the above
compositions with the sacred name of the Tenth Divine Master, Guru
Gobind Singh Sahib. Yet, based upon the research, and analysis of their
internal and surrounding information, the following doubts/objections of
many Sikhs, regarding their authenticity still persist with full intensity.

1) That, in any of those compositions, wherein, the interjection of
the titles like ‘a€ arg wwfe’ »3 ‘usadt a0’; do not match with the internal
subject matter of the compositions; it can not be a writing of Guru
Gobind Singh Sahib; but instead are the creations of some very crafty
enemy of the Sikhs. Who, in order to fool the very clear hearted and
unsuspecting Sikhs have interjected these titles later.

2) The real objective of such consipiracies is to detatch the Sikhs
from the Guru Nanak Sahib’s message of “a§”, and instead to attach
them to some “demi gods or godesses”. And in the process, turn them
into slaves of some cunning Pujarees and big-bellied Sadhs. So that with
such a successful venture the Sikhs could be thrown back into the same
well of ignorance; wherefrom the Sikh Guru Sahib pulled them out of.

3) The fact of the matter is that the crafty architects of the above
kind of game plays were/are absolutly familiar with the psycological
makeup of the Sikhs. Therefore, they very well knew the long term
effects of their very well thought off plan to fool the Sikhs. They very



well knew, that once the Sikhs, psycologically happen to fall into their trap
(which, the Sikhs have already fallen), then the Sikhs are never going to
admit their folly, that somehow, some very crafty enemy having
outsmarted them; have succeeded in making a mega-fool out of them.
Thus, niether the Sikhs will ever admit this reality of having fallen into the
enemy trap; consequently, nor they, ever will be able to free themselves
from the trap.

Therefore, in view of the above doubts, let us anylyze each of the non-
SGGS Maryada compositions, one by one; to see, if there is any truth in the
above kind of suspicions/doubts about the non-SGGS writings.

1) Present day Sikh Ardas: “Vaar Sri Bhagauti Jee Kee”;
Question: Is it authored by, . . . Guru Gobind Singh Sahib?

Title of the Vaar of the Sikh Ardaas;
a) Present: .. as per the present (so-called) Sri Dasam Granth;
(wherefrom the present Ardaas has been copied.)
q€ =fgqrg #t &t g3 || H 333t #t "arfe |
=g At 333t /&t uzEdt o |l fusnt saist fpifg & . . .
... (3fE3-Tar, uar aar)

b) Past: . .. as per the old (so-called) Sri Dasam Granth
<13 TIJI' | aF Af3ge uATe |
wig 1 Il & fsfuw3 | uzardt ao | uGat | fuent 3a18st fmdfa &

(Ref: . . . féegse 3 Sue mEt Jaut text § Sut aga web browser feg
paste s3ga 3 enter aJ i)

https://www.giankharag.com/dasam? After Chandi Charitr-2 Vaar
Durga Kee page=158

Ending of the Vaar of Sikh Ardaas;
C) Present: . . . as per the present (so-called) Sri Dasam Granth
TIaIr urs geten 73 u@3hl efg & gat wifenr frfs fefa arfemriuul

d) Past: . . . as per the old (so-called) Sri Dasam Granth
TIaIr urs geten 73 u@3hl efg & gat wifenr frfs fefa arfemriuul
fefs it gaar t =79 mu3 73 I A3 |

(* Note: This old Granth is that granth; about which Dr. Rattan Singh Jaggi has mentioned in his Translation
Reasearch project.)

Question 1: . . . Why is there so much difference between the “Title
and Ending” statements of the Present day (so-called improved) version of
the SC-Dasam Granth and its older version?



Are they not the result of a ploy? As per which, . . . a) the presence of
goddess Durga’s name (in the Title of the older Granth) is hidden by
replacing the name of goddess of veneration from “Durga” to ‘Bhagauti”
in the present Granth, and . . . b) the Sikhs are very successfully/deceptively
made to believe, that now the “Bhagauti” they are addressing their Ardaas
to; is infact, the Guru Granth Sahib revealed ‘a€; and not some goddess
named “Durga”. . . . The deception, that is a complete lie; in the light of the
repeated presence of the word “Durga” in this “Durga Kee Vaar”, even after
having been renamed as “Vaar Sri Bhagauti Jee Kee”.

Didn’t any Sikh scholars or empty noise-producing leaders ever catch
the above deception? As a result of which, the entire Sikh world, in the
modern times, seems to has been left to become incapable of seeing,
understanding, or thinking; even to judge or question, if he/she is offering
his/her Ardaas to the Guru Nanak Sahib’s revealed Supreme Lord and Master,
The ONE “a§ ? Or to some frauduently imposed, maid servant =t named

Durga ? ... &'ad &f3 vl a8 fmiafa sy wig wifamrsr || afg &t saifs aafa fs
fSefa fasard um mrsr l1all . . . (A91EPT: UsT Qasx)

Is it at all possible? That Guru Nanak Sahib’s Tenth successor, Guru
Gobind Singh Sahib could commit any mistake of authoring some sort of

writing; that advises the Sikhs to go and pray to some &l named “Durga
aka Bhagauti”? . . . Answer; Never!

Real Sikh Ardaas:

It also is a very interesting phenomenon, that many times one cannot
see something that in fact is very conspicuously lying in the open. Absolutely
similar, is the position of the real Sikh Ardaas. Which, having been pushed
into the proverbial “Khuday line ¥3 sEts”, is still sitting in the corner to be
found out. Furthermore, despite all the efforts of the enemies, it hasn’t gone
anywhere yet, and is still present; and that Ardas is;

“q§ Af3grg ugnrfe Il I8t mpst: u Il ... 3 373 34 ufg »igedn || #Q fulz

Ag 3dt It 1| 31 3 fusT o arfax 39 1| 3dt fagur »fag 7y waT || dfe & A&

3HT™ »ig | 89 3 €U F9I<3 || HaIIs MGt 3HT Afsg wdt | 1 3 dfe 7

wifarrardt || 3dt arifs bifs 31 ot 7t 1| s7aa &1 Jer ggarst liclsi”

(913 UaT 3ET)

TH USHG; . . . IIg &6« Afad, g »iare wfod, JIg »pide™ wfg, arg
ane™ wfgd, 9Iig »idres wfgd, JIg gddifde wfga, grg afgae =fga, arg
gdfans wfga, arg 391 gorga wfow, w3 gig difde fiw wfga /& | . . . 73 ael
der vt warfe |



T usHdni € H3 A Iig Jig Afog T us Tee T fivis ug I 88
Ffaqrg . . . UF fumpfant . . . wifed | AT 397 3 |

2) Kabio baach Bentee : Chaupai ;
Question: Is it authored by, . . . Guru Gobind Singh Sahib?

Title of: . . . Kabio baach Bentee; Chaupai;

a) Present: . .. As per; SGPC and many Sikh Jathebandies’ Gutkaas.

q€ Trfgqrg #t st g@39 | um: a0 || IaTt a9 a3t | JuEt |

it a9 g T IF || ygs Jfe fez ot fieer || 3= 9986 HE I T || musT 'S I3
uf3urar llall g gae . . .

b) As per (So called) Sri Dasam Granth: ... (SC-DG: Pg 1386)

Ust UsW 8d16 & I || THCs T©d Jidtd foem || »iug g<s & fgnsaad || v mfs
Hfg 8g 883 Il 30& || Fatt a9 da3t || Suet | et a3 o8 T I || uds dIfe fas &t
fegr I3< 9966 He Id oHTT || MusT 76 &g ufsurar 13921l o B9 . . .

Please note that;

1) As per the (So Called-DG) there is no .‘a§" =rfgarg +t st @37 Il um: 20 I
before ‘aawt arg g3t I Sust II”.

2) The numbers of the Pauries are intentionally changed to give an
impression that the “Kabio Baach Benti, Chaupai” is an independent
composition. Whereas the fact of the matter is that ‘it is not’; and
instead it is an integral part of last Charittar# 404, of Charittar
Pakhyan.

Therefore Question# 1: . . . Wherefrom have the above words of ‘a§
@rfgarg it &t @39 Il um a0 I’ come from into the Gutkaas and other literature of
SGPC and some Sikh Jathebandees? Especially when, in the SC-Dasam
Granth these words are not even, anywhere near the vacinity of this
particular Chaupai, let alone being a part of it.

However yes, some 579 pages earlier on page 809, some similar
sounding words of . . . ‘o€ =fgqg w &t €30 || # 9183t A Fafe || »a uutrs T3,
feuw3 || wfssrdt ao 1P . . . are, definitely there. But, if someone taking a support
from these (pretty much100 miles away) words, decides to consider it to be
appropriate to interject the words “a§ =faqrg it st g3a Il ur: 20 II” before “saw
g g3t || Sugt 1I” (as done by the SGPC and many Sikh Jathebandies); then
he/she will have to accept the entire Charitar Pakhyan as appropriate. Which
is, full of insults; directed at women, as well Guru Sahib; delivered in a very
sophisticated, deceptive and crafty ways, without naming anbody. According
to which, as an example;




The picture of its authors Kavi Ram (Sger Il s&r 53wt anr afa gudt o3 fos arfe |
afas ax, vau) and Kavi Syam’s (ko fafa &fs fug 3 a0 art bz & Har | afa #wmr ygs sut 38 o
& usar laolall 9f33. 800, usT azuu) . . . (@) object of veneration, (b) Guru Sahib’s
and women folk’s insults, and (c) the names of its authors; is something as
described below;

a) (feme) The object of Kavi’s Ram and Syam’s veneration: . . .
“Aewrll (3 Taar/amgl) N3 &t UG fers & wigg g A9 918 2 v 31t || B9 818 A9 e
3§ faamz J vfswrd || g2 J o8 Ho' faagw famms g7 gT Ufs 8ffwrg || 8733 A< &8 a9
gUg 7 9% e Ufsus 3973 [12011” (So Called-DG Pg: 810)

b) Intent to Insult Guru Sahib and women: . . . As per Pakhyan
Charitars (16-Pg 829, 18-Pg 835, 21-Pg 838, 22-Pg 883, and 23-Pg 883) is the story of a
Rai, an inhabitant of Anandpur, located on the bank of river Satluj.

Firstly, as per Charittar 16-Pg 829, he is the Rai (Note: Please don’t fail
to notice, that all the pointers of the crafty writer are towards Guru Gobind Rai, without
any mention of the word Gobind), who, as per the story of this Charittar 16,
develops a secret plan with a prostitute named Chhajia; and then, on her
invitation, goes to her place after midnight, on the pretence to learn some
Mantar (a magical trick) from her. Then acting on Chhajia’s directions, he
orders all his accompanying servants to leave him alone at her place.
Following which, he orders, some alcohol etc. to enjoy Chhajia’s company.
Then, as a result of such an enjoyment when it comes to the moment of
having sex, he makes some flimsy execuses to avoid it. Due to which,
Chhajia becomes frustrated and angry and starts shouting “Sg 39 i.e. thief,
thief”. In response, a crowd of people, end up gathering at the scene to help
Chhajia. Wherefrom; Rai, manages to trick the crowd, to escape somehow,
and runs away from the place evading the expected beating. Then, hiding
hither and thither reaches his home. Where, he temporarily repents upon his
mistake, and takes an oath to not to repeat it again. Furthermore, he does
not reveal any secret of this episode to anybody.

Then as per Charittar 22-Pg 883, the same Rai (the leader of the
Sikhs, an inhabitant of Anandpur, located on the bank of Satluj, in the
subdivision of Kahloor) goes to another woman named Noop Kuar’s house
(ust like going to prostitute Chhajia’s place) at her invitation, after midnight,
in a different disguise of a begger reciting “Bhagauti, Bhagauti”. And on
reaching there, Rai enters into the house very forcefully, goes directly into
the bedroom, wherein, removing his begger’s disguise, he dresses up in his
royal clothes. And the drinking cycle starts. Then just like Chhajia episode,
when, it comes to the sex part of the game, then once again he starts
making some flimsy excuses, and expressing his helplessness, starts
delivering a sort of lecture, stating (** afa 7a 3 o udl 595 3@ T8 I | U3



fed us 3fg us mE g1 wie a9 || for adt 3 A" 3g 3+ f53 a=uig || ug &t st AF 3fs AuS
§ & fwg lluall . . #*). Hearing which, Noop Kuar gets bored, and belittling Rai,
tells him that “if you are not capable of having sex with me, then pass under
my leg (a very humiliating posturing in the Punjabi culture that demeans
one’s manhood.)” In reply to which Rai says that, “only that man passes
under some women’s leg, who, does not know, as to how to bang a women
all night.”

Thus hearing this meaningless response, just like the Chhajia episode,
Noop Kuar also gets angry, and starts shouting “ga, g3 ie. thief, thief”.
Hearing which, a crowd of people gathers at the scene (wherein as per this
Charittar, there are many Sikhs in the crowd, as well.) Who, in the darkness
of night, happen to get hold of Noop Kuar’s brother by mistake, and pulling
his beard and removing his turban give him a sizeable shoebeating. Which, in
reality was the beating that was going to happen to Rai. Thus, taking the
advantage of the confusion of the situation Rai manages to escape, leaving
his shoes and a silky shawl (ust 3 unidh) behind, and becomes successful in
running away from the scene; and reaches his abode safely. But like the
ending of the Chhajia episode, he does not tell anybody anything about this
either.

*kk (Special note: . . . Please don’t fail to notice, that there are quite a few amongst
Sikhs, who do fall, as well as are falling as dumb preys to some direct hits from Ram
and Syam’s arrows of deceptions, and turn into a band of morons. Who, in turn,
having lost all of their common sense, or any power to research or think of their
own; unknowingly end up becoming Ram and Syam’s mouthpieces.

For example, having completely fallen for the bait of the beauty of Ram and Syam’s
interjected lines (*** afu 7a 3 o udl g9 919 T8 949 || U3 fed us 3fo us AE gar we a3 ||
for ot & 7w g 3 f53 T2wyg || ug st &t An 3y AUS § & Awg lual**), quite a few Sikhs,
misled by the duo; foolishly, quote these lines; as the words of the Tenth Guru
Sahib, . . . a) to jazz up their write-ups, lectures or keertans; . . . and b) to sing them
(as an advice from Guru Gobind Singh Sahib) in the Sikh weddings (»&e agw), by
adding lots of details, and tons of salt and pepper (g= 7). Never realizing that in
their context (as per Charitars 16,21,22 &23), these are the words of a ficticous
man named Rai (not Gobind Rai, as deceptively, most of the morons have been
made to believe, but); who, as a product of Ram and Syams’s fertile/crafty
imagination; is a chronic womanizer, an intoxicant user, severe shoebeating
escaper, a habitual liar, a deceiver, a deceptive accuser, a pimp, a black money giver
and what not.) ***

Then, as per Charittar 23-Pg 883, very early next morning, Rai on his
side, gathers and presides over his congregational Diwan; wherein, he
blantedly lying to his Sikhs, declares that “yesterday, somebody has stolen
my shoes and shawl; therefore, whosoever will catch and bring the thief to
me, will be rewarded with a seat in the heaven”.



On the other side, waking up early in the morning, Noop Kuar hangs
the pair of shoes and the shawl belonging to the last night’s thief, in front of
her house; and tells everyone that these are the shoes and shawl of the last
night’s thief, that he has left behind when escaping and running away from
the shoebeating crowd.

Thus hearing Rar's order, and having knowledge of Noop Kuar’s
announcement, the Sikhs rush to Noop Kuar’s house; and getting a hold of
her, brings her to the congregational Diwan along with the shoes and the
shawl. Wherein, being extremely fear-stricken with the officiating presence
of Rai, and his bands of Sikhs, Noop Kuar’s heart keeps thumping; and she is
not able to, even speak. Thus in this fear-dominated atmosphere of the
congregation, then the Rai, lying publicly once again, charges scared Noop
Kuar with the crime of theft of his ‘shoes and shawl’; and questions her,
asking, “why have you stolen my shoes and shawl?” About which the fear
stricken Noop Kuar stayed mum, being unable to reply anything. Seeing this,
Rai orders his Sikhs to not to say anything to her; because, it will be him
(i.e.Rai), who will be have a private meeting with her.

Then, in that private meeting; . . . a) Rai opoligizes to Noop Kuar and
begs for her pardon, . . . b) he promises to get her brother (who, in place of
Rai, got the severe shoebeating the previous night) freed from jail, and to
supply him a variety of women for pleasure, . . . and c¢) to shut Noop
Kuar’'s mouth, agrees to pay her Rs 20,000 every six month; which, in
today’s situation is equivalent to millions of (not Rupees) but Dollars.

C) Names of the authors of “Charittar Pakhyan”: . . . that has been
provided by its authors themselves are as follows: . . . one of its author’s
named Kavi Ram; writes; . . . (Sgor || s 73t ™ IAfF Gudh fus fo3 v || 9fas
at, t3u); while, the other author named Kavi Syam writes; . . .(fea fafa =fs fug w3
g gret B3, & Har | AT AT ygs st 37 ¢t 3@ wtar [aolall 9f33. oo, usr azuu). Which means
that the authors of “Charittar Pakhyan” are Kavi Ram, and Kavi Syam; and
not Guru Gobind Singh Sahib as some would like the Sikhs to believe. Let
none of the Sikhs get duped by this deception; because Guru Gobind Singh
Sahib’s authorship singnatures as “Nanak or Gobind” do not appear
anywhere, even once, in the entire SC-Dasam Granth. Whereas, the names
of Ram, and Syam apear quite frequently.

d) “Kabio Baach Benti I Chaupai I Hamri karo haatth de rachha . . ©
that is an integral part of Charittar Pakhyan’s Charittar 404; its authors are
also Kavi Ram and Kavi Syam like rest of the Charittars; and, not Guru
Gobind Singh Sahib.

Therefore, knowing all this, if any Sikh happens to fall for the
deception of the words “”a§ =fagarg #t =t @39 Il um: 2o I” interjected before



the Chaupai; and ends up believing the “aaw ag da3t | Sugt I” to be the
writing of Guru Gobind Singh Sahib. Then will it be an out of place to
question his/her intelligence?

(Note1: In this writeup you have read a short version of the Charittars. Its a bit more
expanded version is attached herewith at the end of the writing.

(Note 2: The numbering of the Pauries in the present version of “Chaupai” is
changed. Therefore the questions is; why, and for sake of what kind of deception?
Furthermore, if “Chaupai” is the writing of the Guru, then does anyone amongst us have the
authority to change anything in it? Plain answer is; . . . NO.

3) Swayaa (Pyan gehay jab te tumray) and Dohraa (Sagal duar kao) ;
Question: Is it authored by, . . . Guru Gobind Singh Sahib?

There is no doubt; that in the Sikh world, when ever any Sikh having
closed his/her eyes, reads the words “Gobind Daas tuhaar” in the last line of
the Dohraa (sagal duaar ko chhad kay . . .). Then in his/her heart of hearts
he/she gets completely convinced that the entire Chaupai, Swayaa, and
Dohraa are authored by none other than Guru Gobind Singh Sahib. . . . And,
that is where lies the total mastery of this stroke of deception.

Information about the “Swayaa” and the “Dohraa”: . . . This particular
‘Swayaa and Dohraa’ are written as an integral part of the So-called-Dasam
Granth’s section titled “Chaubees-Avtaar”; sub-section “20th Avtaar, the
Ram Avtaar”, and in it’s last section, the “Sri Ramayan” Kathaa.

a) Ending of “Ram Avataar”: . . .74t fagiar | cuo |l
fefs At afe3s. sreq anie3Td A3T 3 I3 Az 8o 7 I fomife U || (afE3-
T, UST aU3).

A glimpse of the Titles and the Endings of Swayaa (Pyan gehay jab
te tumray) and Dohraa (Sagal duar kao chhaad kay):

b) Pauri 862 : Object of Sawyaa’s veneration (fese) : . . .

O v FS St g gare faay || dig "eg yde st Fares fqur usle Iceall
(Meaning: . . . that we, the Kabees Syam and Ram have completed this
Granth containing Ramayan; with the grace of our object of
veneration, Bhagwat, the goddess Durga. ),

c) u@3hir 863, 864:

AT | Uife 913 78 3 349 . . . 7 & afow 59 3fT aufstt Ic&all T©adr || A8
T 98 &3 § JI0W 3079 e || gfg ard ot 8w wiy difde © 3J9
Icesl

fefs ¥t gnifee mmu A3 g A3, .. (Ref: sfas war Pg. 254)




Please note: . .. 1) That, this very popular Swayaa and Dohraa, as the
last Paurees 862, 863 and 864 of “Sri Ramayan-#l gnifee” are an integral
part of “Sri Ramayan”. That is revealed with the grace of goddess Durga.

2) Therefore, in its Pauri 864, as per its Pauri 863; the word “3ifge-
Gobind” means “O Durga, the protector of the universe”; and the words “gm
3ad-Daas tuhaar” mean “your servants; Kavi Ram and Kavi Syam”; . . . and
under no circumstances it can turn out to mean, “lI, Gobind Singh, your
servant, O the Almighhty.”

3) Neither this “Swayaa”, nor “Dohraa” are an integral part of the
“Kabio baach Benti chaupai”; and nor any one of them, or the Chaupai (that
is devoid of the word “Gobind or Nanak”) is a writing of Guru Gobind Singh
Sahib. Given that situation, then, what is the trick or deception through which
every Sikh has been fooled to believe that all of them (Chaupai, Swayaa, and
Dohraa) are the writings of the Guru? . . . Very simple; taking full advantage
of the presence of the word “Gobind” in the Dohraa, it has very masterfully,
been integrated with the other two (Chaupai and Swayaa: never minding
about the truth, that the word “Gobind” on page 254 (SC-DG) is1132 pages
away from the Chaupai), and in the process, everyone had been tricked to
believe that all the three (Chaupai, Swayaa, and Dohraa) are the writings of
“Gobind”. . . Of course, by now, nobody is going to remember that the word
Gobind in the Dohraa means “Durga”, and not Guru Gobind Singh Sahib.

4) The last line of the Swayaa that has been hidden from the Sikh
world to fool them, is; “fefs At gnifes mmuzr 713 731 7131, i.e.This is where
ends the “Sri Ramayan” everything is great.” . . . Thus in the light of this line,
shouldn’t some one ask the Sikhs that; ... did Guru Gobind Singh Sahib
stayed busy all life, writing Ramayan?

Miracle of the word “Gobind”:

No doubt, that the abovementioned hoodwink, performed with the
masterstful misuse of the word “Gobind”; on its first impression looks and
sounds very innocent and simple. However, when one (having deciphered
the mastery of its execution) happens to understand the depth of its
sophisitication; then, one’s head ends up bowing automatically to the
architects of this deception. Impressed by which, one may even silently end
up conceding in the heart of hearts, saying “O crackerjacks, we bow to the
sophistication of your masterful use of the word “Gobind” to throw the Sikhs
into the bamboozlement, that they are in.”

Therefore to be aware, let us see; as to, which mind-controlling
conversions in the Sikh psyche, the master manipulators have been able to
achieve; through the very harmless looking, deceptive misuse of the
miraculous word “Gobind”.



a) Conversion of status (from non-Sikh origin -> Sikh prayer):

* Chaupai of Charittar# 404 -> Daily Sikh prayer of Rehras.
» Swayya of Ramayan -> Daily Sikh prayer of Rehras.
* Dohraa of Ramayan -> Daily Sikh prayer of Rehras.

b) Conversion of authorship (from nobody -> Guru):
* Charitro Pakhyan’s Ram and Syam -> Guru Gobind Singh Ji
* Ramayan’s Swayya’s Ram and Syam  -> Guru Gobind Singh Ji.
* Ramayan’s Dohraa’s Ram and Syam  -> Guru Gobind Singh Ji.

¢) Conversion of reverence (from e’ -> ‘mfaa’):
» Charittar# 404’s Durga (Jag Mata) -> ‘a§” of SGGS.
* Ramayan’s Swayya’s Durga -> ‘a§” of SGGS.
e Ramanan’s Dohraa’s Durga (Gobind) ->‘a§” of SGGS.

d) Demotion of Status (from Guru Sahib -> zero?)
* Guru Gobind Singh Sahib -> A Durga Bhagat / Devotee; a ZERO.
*  Guru Gobind Singh Sahib -> Author of Charittar# 404; a ZERO.
*  Guru Gobind Singh Sahib -> Author of Charitro Pakhyan; a ZERO.
*  Guru Gobind Singh Sahib -> Author; Ramayan compositions; a ZERO.

The crux is: . . . that based upon the internal evidence of the so-called
Dasam Granth, the real authors of Kabio Baach Benti Chaupai, Swayya,
and Dohraa are someones, named Kavi Ram, and Kavi Syam,; . . . and under
no circumstances, it is Guru Gobind Singh Sahib (as believed by most).

4) Jaap; ...lIsitauthored by, Guru Gobind Singh Sahib?

On Pagel of the (so-called Dasam Granth), the composition titled
“Jaap” starts as . . .“a€ #Af3qrg e || # =faqrg # &t €39 || AY || H sy== ur3Adt a0
| 80 g€ || 32 wfe || 9 fgds wig . . . “ mifex | Next, the words “a€ and urzardt
Q0”, in its Title, are also written like any other composition in this Granth.

Furthermore, knowing about the popularity and belovedness of this
composition amongst some Sikhs, one feels that there is no need to
investigate it any further. However, as per the Punjabi saying, that “aro gu =
Afenr, 57t § & gar W@ wr@ uter 17 and, in the light of the very trallblazmg
mischiefs and deceptions played by Kavi Ram and Kavi Syam in the
compositions of “Sikh Ardas, Benti and Maryada” etc. it forces one to
question; shouldn’t there be an investigation in the case of “Jaap” too?

Thus, it seems in perfect order to see, if in here as well, Kavi Ram and
Kavi Syam, have played any unusual tricks. Which, may be similar to their



other acts of fooling the Sikhs, through their deceptive interjections of the

words like “a§” w3 “uzmrdt 20” in the titles of their composition groups like
“Chaubees Avtar” and “Chritro-Pakhyan” etc.

Also, what we have seen so far, is that the so-called Dasam Granth in
fact is an amalgamation of the two granths (Bachittar-Natak and Chritar
Pakhyan Granths). Wherein, inspite of the deceitful presence of words like
“qf Afsgrg uAfe” and “usArdt @0 in the titles of their many compositions to
divert one’s attention away; their real authors are Kavi Ram and Kavi Syam.
For the simple reason, because, in the SC-Dasam Granth, Kavi Ram and
Kavi Syam’s names, as authors are mentioned numerous times, at
numerous places. Where as Guru Sahib’s name as “Gobind or Nanak” is not
mentioned even once, as an author of any of the compositions, anywhere
in the entire Granth. . . . And, the situation of the composition “Jaap” is nho
different.

As per the general style of the entire SC-Dasam Granth; the words of
“af Afsgrg wafe | Ht =fogg # &t e30 1| Ay || A =g usArdt ao I1” are definitely
written in the title of the composition “Jaap”. However in the entire “Jaap”,
one does not find any Guru Sahib’s name, written as (Gobind or Nanak) as
its author, even once. Therefore to investigate and see, if like many other
compositions; could it possible that the authors of this composition “Jaap”
are Kavi Ram, and Kavi Syam, too? Let us look at the surrounding
compositions for any possible cues, if any.

Just looking around a tiny bit in this Granth, one finds that Kavi Ram
and Kavi Syam are very dedicated devotees of (goddess Kalka/Durga +
demi-god named Kaal). And it is in their praise, as their objects of
veneration, Kavi Ram and Kavi Syam have written the entire “Bachittar Natak
Granth”. Which in turn has been popularized by their supporters amongst the
not very alert, but gullible Sikhs, as “Dasam Ganth”. Them knowing fully well
that the moment, the dupable Sikhs see the word “Dasam” in the name of
the granth, they will immediately start claiming, and justifying it with full
gusto to be the writing of none other than their Tenth master. While both
Kavi Ram, Kavi Syam and their supporters will enjoy the (3m) show from a
distance.

In fact, the internal reality of the situation is; that, Kavi Ram and Kavi
Syam are the real authors of this entire SC-Dasam granth; including its
compositions, named “Au-Jaap” and “@=t g =t €73f3 - Devi Joo Kee Ustat”.
Kavis Ram and Syam’s inner state of mind, of being very rock-solid and
dedicated devotees (3a3) of “(Kalka + Kaal)” becomes very clear; when, in
their compositions named “ary -Jaap” and “@=t @ &t €%3f3 - Devi Joo Kee
Ustat” we see a very deep and interesting commonalities between the use of



the same words (masculine gender for Kaal in the “Jaap” and feminine
gender for Kalka in the “Debee Joo Kee Ustat”). For example;

&9 A9 7Y, &5 "H9g Uy || ao|l- Iyl
& Uyt Ayt Agg gaet |l . . . I19&ll- (SC-DG Pg 116 - Tt @ ot 8733)

B HaT Adl, &4 391 g4t II3¢ll- Ayl
4 et Faret uaH uarer |l . . lIaall (SC-DG Pg 117 - T4t g st 8733)

B A3 U, 3 nAz A .. Ll ua | - Iyl
3t A3t w3t vy gur lIgaall - (SC-DG Pg 309 - T4t g at §3133)

nael M3t wigni wrEnd || . . . [1€9)- Iyl
gt WST »iadH 7 udd 132l . . . - (SC-DG Pg 118 - T4l g ot 8733)
& g 3t |if3 gu . . . llacEll - Il

3t gt 3t 3ot 3L L. lIgaTll- (SC-DG Pg 309 - Tt B¢t g |t 8733)

gy J Ingu 3l ni@ J 1l wig J 1l ||
By J | w3y J Nl vise Il niad 3 1l 30 11 - IIsmul
ust yget urggat »imd || wigd »igd nian wigni ||
s »iHfl3 Hai ued oot lI3all . . . - (SC-DG Pgl1 - T4l g ot 8933)

9 H3f3 »idx TaHs dts gu g llca ll - Ayl
fAg 8= gu 33 ndd || »3fg Miw g8 38 &5 Il w2 |l - (SC-DG - ge »ie3a)

3B HI S A3 Add Ao Has fadts Il ca |l - Il Ay |l

frg &g fuzT fg3 33 H3 11 <o |l - (SC-DG - g€ »<e379)
NMITIAT & JaT A || A3 ufs s a Il g Il - Il 7au |l

A5t & A3 fAg dar gu |l < |l - (SC-DG - ge »=319)
6 Irs ST || Mo murg (<o |l - I Jvy I

gt MS3 HfPT nurg || T || - (SC-DG - ge »=339)
IS I (IR oY |
IHS IH || I&& F7& || T || - Il Ay |l

TS Afg gus gu |l Kl - (SC-DG - g€ »<379)
TIE T2 || QU Has |l <€ |l - I Fvy |l

TS T HigH migy || € || - (SC-DG - g€ »<379)
WHS g || Jgs Jrg < - 1Ayl

NS Tg Ma38 mit3 || €T I - (SC-DG - g »<379)



TS IH I&E I8 || T || -l Ay |l

I I Saft Hore || &x | - (SCDG - g€ »=39)
"rgT widdr I€a || Mo »ug o Il - Il ag i

st widdl Hf Has |l 200 |l - (SCDG - gE »ie39)
WSF3 Ml || »irsT wigar (| Ea ll - Il 7y |l

g MS3 Fdat & At || £ || - (SC-DG - ge »=319)
nafg a3 || wifad s a3 || g€ |-l au |l

afer I3 fer fes feam 1103 | - (SC-DG - g€ »<379)
53 EIAIFIUIN sIullacull-llayll

fAg grar Jar st U Iy Il <y |l - (SC-DG - ge »=339)

Thus: . . . based upon the internal infomation of the SC-Dasam Granth,
composition Jaap’s authors (like the compositions of Kabio Baach Benti
Chaupai, Swayyai, Dohraa, Devi Joo Kee Ustat, and Rudr Avatar) are also,
Kavi Ram and Kavi Syam. And under no circumstances, it is Guru Gobind
Singh Sahib.

(Lots of thanks are due to S. Igbal Singh Karwal, of Adampur, Distt Jallandhar. wWho, based
upon his deep knowledge and research about ‘Jaap’ and ‘Devi joo kee ustat” brought the fact of their
very deep and interesting commonalities to the attention of this sewadar of the Panth.)

5) SC-Sikh National Anthem “2fg faer gg ufa fea’ . . .”
... Is it authored by, Guru Gobind Singh Sahib?

This is a pretty much known fact about the Sikhs gatherings, that,
whenever a section of Sikhs in any asembly like to express their dedication
towards Guru Gobind Singh Sahib, or merely show off the power of their
gathering; they sing the hymn “Deh shiva bar muhi ihaiy . . .” It does not
matter whether such a gathering is in a school, a congregation, a parade, a
Gurdwara Sahib, or some youth camp. They do such a display with their full
gusto, believing this hymn to be the writing of Guru Gobind Singh Sahib.

While, on the other hand, the other section of the Sikhs, who have
their doubts about the authorship of the hymn in question, stay mum without
making much fuss, hoping to let the cloud of ignorance to disapear by its
own with time.

Therefore, to investigate the questions; . . . a) Whether, the real author
of “Deh Shiva bar muhi ihaiy” is, Guru Gobind Singh Sahib? Or someone



else? . .. and b) If it is someone else, then who? . . . Let us go to its original
source the so-called Dasam Granth.

For the information fo those of us, who may be, mistakenly believing
that “Deh Shiva . . .” is a writing from some pages of “Sri Guru Granth
Sahib”; the answer is; it is not. . . . Instead, it is inscribed in the “so-called
Dasam Granth” on its page 99, as Pauri# 231 of “Chandi Chritr Ukat Bilas”.
Therefore to find the answers to our questions about its authorship, let us
have an investigative look, at its surrounding Pauris (stanzas), that are as
under;

(Pauri 227-229): . . . Glimpse of (Deh Shiva bar muhi ihai)’s author’s
Object of veneration: i.e. (fexe) . . . agar / g3ar / Aanife):
| afe3 || fifs & 7 BS<=o g3t adt ABAT St e8F AT HI I 3 AeG IS U T |l
36 d H'g I ©16 3 HIHW g & &3 AX &6 AaT 39 € uzy J || 3 J oA fed aw
fou afg afg sor t uf36 I g a89 g I AU T || " 7Y Y Ifa§ T3a 3 e 8
% Trg A9Ig A Jiar it & w3 l1’aoll
AZEhrl Bfg writr 79 79 afg 7 wfg & a3t S Aarfel || g5 Haiu 7 mES
TES A8s HI3 & 93 7 Irfe§ || gu Aarfed Ay amfed HA sefed 85 Aafe§ | I
Hanfe se quefe 3 ds 3 wit g3 79 ufeS laacl
Afafa i fA T 83 7 AT Hor He Hfo get 3 || 5a =t efud 37 € witu 3Tr
3 9 8u gEt J || €9 wiam us af36 39 ot Swr HE 3 5 It J || g d ug HEls g3
gfe Hag 347 GU Tt I lIaat]|

(Pauri 230) : . .. Glimpse of Chandika’s Personality: To whom, the poet
of “Deh Shiva bar muhi ihai” makes his request. (Please don’t fail to note:
that Chandika’s personality is not even, anywhere near the personality of
“q@!”)

UEH HUA3 HE HES Higu™d H'& HITs Id6 396 a9 83 Il o fear uds ug
gd Ut 936 93 wig H3d H3 U3 U3 & | 393897 99 993 T86 3d6 TIS MG HS
Jo Ii9 forq »zar || H9 88 Ud Hwid dd<d dfd HA8 U8 MHJ T8 A3 o usar
(Chandika) llazoll

(Pauri 231) :... Poet’s Request for a Boon:
A<ur || Bfg faer (Shivaa) g9 AHfg fed 93 aos 3 ad & 29 || & 39 mfg A
g 7fe 89 farg aa muat d3 &3 || »ig iy § »usd ot v 4 feo sy 9 a5 38
893 || 7a wiw St MG fsers aa »if3s &t g5 H 38 g% »d lazall

(Pauri 232) :... Poet’s self-praise of the beauty and quality of his poem:
<t € »iruet afe3r €t geasT w3 annfact €t faes:



U3 d9fg3 afe’3s (poems)  gafsG Asdt g7 gg »et J || & 3 & I
3fe€ 3y 3 fu 88 G ¥ &8t I 383w I3 adt afe (Kavi-poet) & Af3Aw ot a&r
feg ydt st 3 |l 7f ah'3 U3 Hfs I 59 7 g afg 3fg T&t J I1azall

(Pauri 233) :... Poet’s last and final decisions (3 g 3", fag 3 3ie) ans:
1) As an equivalent of the “Satisya Granth” in hand of the Kavi, there
Is no other granth (including Guru Granth Sahib).
2) For whatever the Kavi has done his Benti (request) for; he gets it
(not from Guru Granth Sahib’s “€ but) from goddess
Chandika/Kalka/Shiva/Durga/Jagmai.

Jtg AfsHE J g6 A7 W wiwg & dfell fAg o3 afe (Kavi) & afa& 7 Ta
g3ar (Chandika) #fe l1azz3)

Wwriter’s note: . . . After reading all the above writeup, let the readers
answer their own question, themselves, asking;
Is this, Chandika/Kalka/Shiva/Durga/Jagmai worshipper poet of “Dehi Shiva
ba muhi ihai”; . . . Guru Gobind Singh Sahib?

Final conclusion ;

Let us once again remind ouselves as to where did we start our
dialogue from? The topic was that whosoever amongst us, in order to keep
his/her spiritual life on its right track, having seeked some very timely advice
from someone upright and pious, makes his/her supplication, request,
petition, appeal only to the right Lord and Master; and develops an attirude
to stay thankful to the same Master; then his/her life stays on the right track.

On the contrary though, if someone, having seeked the wrong advice
from questionable sources, fails to recognize the real Lord and Master; and
instead, falls into the deceptive traps of some devious peons, then all that
awaits in store are some big disappointments, and nothing else.

That is why, to keep one’s life on the right spiritual track, Guru Nanak
Sahib, the founding father of the Sikh way of life gave the universal message;
to get detached from the frivolous, dime a dozen kind of demigods and
goddesses; and instead get attached to the ultimate source of truth and
power, the Supreme creator of us all, The ONE “a§™.

Next, he demonstrated living in such a lifestyle by practing it himself,
and solidifying its practice through his nine successors. Along with that, for
the perpetual benefit of the human family, the Sikh Divine Masters put their
message in writting, and enshrined it themselves in the sacred Sikh scripture
of Sri Guru Granth Sahib (SGGS). In which is laid down the priceless



directions to the righteous path to spirituality.

Then, giving Sikhs stern warnings, the Guru Sahibs at first, alerted
them to not to get misled by some false teachings, leading them into some
demi-goddess (=) worship. And then, gave them, the following, very
strongly worded understanding, stating; (1)“aag &fs et a8 fmiafg ye g »io
wifamrst || afg <t gaifs aafa f3s feefa feard umg mrsr a1l (9Pt UsT @a3x)”l and
followed by the final order; (2) “as faus & gt J | a1g »isE aig I1”

However, looking at the above explained research in this paper, it
looks that inspite of Guru Sahib’s very strict warnings and order; neither the
Sikhs (1) have connected their innerself with The ONE “a€”; and nor (2)
have they disconnected their innerself from their love for the maid servant-
“grt”,

And (3) not only this, but the modern day Sikhs instead, by throwing all
the warnings and order of Guru Sahibs into the wind, have created their own
Code of Conduct (maryada). As per which;

Today’s Sikh world; entraped in a mega-bamboozlement of Dasam Granth;

Q 1: Who does it’s ‘Ardaas’ in front of ?  Ans: “eml”. Durga, calling it ‘Bhagautr’.
Q 2: Who does it’s ‘Benti’ in front of ? Ans: “eml” Durga, calling it ‘Gobind’.

Q 3: Who does it’s “Jaap’ of ? Ans: “emt” Durga’s escort, calling it ‘Kaal’.
Q 4: Who does it begs it’s ‘boon’ from ?  Ans: “eml” Durga, calling it ‘Shiva’.

Thus, is it not amazing? . . . That today’s Sikh, having gotten duped by
some persons like Ram and Syam; . . . if, does his/her ‘Ardaas’, then to
Durga; if, does his/her ‘Benti’, then to Durga; if, does his/her ‘Jaap’, then of
Durga’s companion Kaal; and if, in violation of all Sikh principles ask for a
‘Boon’, then from Durga.

So, is it a mistake, to ask such a Sikh lost in the above kind of a
bamboozelement, asking; respected brother/sister jee, “has some Ram or
Syam’s authored so-called Dasam Granth, somehow, thrown you into some
mega perplexity? That you seem to have lost even the ability to recognize
the Sikh Guru Sahiban revealed Supreme Lord of Lords, the “a§™. As a result
of which, you are running hither and thither. Moreover, are the Guru
warnings “afsarg fasr g9 gt 3 aret I” and the Guru Order of “A3 faus & g1 I
| arg *fs€ st I” are all forgotten? Or, do you still remember them?

Panth da Daas,

Kirpal Singh Nijher, USA.



THAH dJig
gfa3r (a€,ac,3q9,33 3 33) T
ferarg gu:

(afa3 ag, Tax)
) ude: #3pH ¢ fasd =ne Ife snil (feat ufa »gy) T, sHbrr sn1 € I o5 »wict
7t g /&, vt 973 3 e 89 a8 Arer |

3tg w3TE= 3 g3 Ju3 Ife 7y ufe | Tog I3 30 89 dt Imiat (B &xe) fea nife |lall
i3 13 gdt ofg afg afe sw sfa wife || & ofgz 39 35 it aft agg & ofe |i&ll

(sribor 3:) o3 A3 g9 JJ Ufg gt & 39 || 7T Huw f3g Ife I dts nifs e ol
wi3sll

(afe 3): f3g gfomfo sty afe difs fo3 3 gaut | 73 ag Hard +i3 Hs X 99w |l 3T farfg <t
usTes €3 gofed || J 387 s 3 33 3 mrefed icl

(afe e Aa9In) Sfy Aea gt ufg »rer | Ife Fow I 3fg A3 lI9g 3. Ha efa & faur
e drgm ug st I1€]]

(g & A=) ugg &4 8 &fg fear adt Aamfo &3 || 8 nreg gwfo feat 7 J1s iyt ga3
lao|l »rau I3 €3 78 wie oHd U™ || 7t digy &t HoT 3 AJ &dt fagmT || aall

(afe e srber a8 wr@er): Juet | Aea 3 7 AW || »igu I3 €13 H Fard || 37 (ert I3
3 gre) gater & 9ifg & v Ifg Ife 3w wifs 3y Ut llaall

(swftair) Taar || g 7 wifed It € 8ar Gafe || gu T »iE3 you wig Har Harfe ezl
(arfe 3): 39 g 37 o 8916 feor Garfe || gu T »igs ugu »iig HaT Marfe llagll

39 I™ ™US " 8d1s feur Gatfe || »ry fedd dt afawt +3 33 7y urfe llaull

(sritr 3) Suet || 33 At feg 313 Ao || 3 336 03 Y o || wig HT Har Far A |
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